《Dummelow’s Commentary on the Bible – 1 Timothy》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. Authenticity. The First Epistle to Timothy is the first letter of the group called the Pastoral Epistles. Until the beginning of the 19th cent. no doubt was ever expressed as to the Epistle being written by St. Paul, except by the Gnostics; who, as is stated by Tertullian ('Adv. Marc,' v. 21), Clement of Alexandria ('Strom,' ii, 11), and Jerome ('Prol, ad Titum'), rejected all the Pastoral Epistles simply because the teaching contained in them was opposed to their peculiar doctrines. The external evidence, therefore, may be regarded as perfectly satisfactory, passages being quoted from it or alluded to by Clement of Rome, Hegesippus, Athenagoras, Theophilus, and the Pauline authorship directly declared by Irenæus, Clement of Alexandria, and Tertullian, and accepted without demur till a hundred years ago, when T. E. chapter Schmid for the first time (1804), followed by Schleiermacher (1807), Eichhorn (1812), De Witte (1826), Baur (1835), denied its genuineness, arguing entirely from internal evidence.

The internal evidence to which the opponents of the authenticity of the Epistles have appealed is the character of the heresies controverted in them, which, they say, were of a later date than St. Paul, and the use of a number of words and phrases not employed by St. Paul in his other Epistles. The answer to these objections is that the writers in question are mistaken in identifying the heresies denounced by St. Paul with the full-grown Gnostic system of the 2nd cent.; and that it is natural that a man writing a letter or letters many years after his earlier letters, and on a different subject, should use words which do not occur in those earlier letters.

2. Reader. Timothy, or Timotheus. Timothy was possibly converted to Christianity by St, Paul in his First Missionary Journey, when he visited Lystra, 47 a.d. He was the son of a Jewess named Eunice (Acts 16:1; 2 Timothy 1:5), who was married to a Greek husband, and was herself also a convert to Christianity together with her mother Lois. We first hear of him at Lystra on St. Paul's Second Missionary Journey, when he is described as already a disciple (Acts 16:1). St. Paul took him as his companion from Lystra as far as Berœa, where he remained with Silas for a short time after St. Paul's departure (Acts 17:14), and later on rejoined the Apostle at Corinth (Acts 18:5). It is probable that he accompanied St. Paul on his return journey as far as Ephesus, where we find him 'ministering' to St. Paul in his Third Missionary Journey, 55 a.d. From thence he was sent forward by St. Paul to Macedonia (Acts 19:22), where the Apostle joined him shortly afterwards; and he was one of those who accompanied his master on his last visit to Jerusalem (Acts 20:4). Later he was with St. Paul in Rome during his imprisonment, and is associated with him in the Epistles to the Colossians and Philippians. According to this Epistle, St. Paul seems to have paid another visit to Ephesus, 65 a.d., and on his departure left Timothy in charge of the Church of Ephesus as his deputy (1 Timothy 1:3), and soon afterwards wrote to him the First Epistle to instruct him fully in his duties. In the following year he addressed to him the pathetic letter known as the Second Epistle, begging him to come and be with him in his last imprisonment. Whether he was able to fulfil this longing of his master we do not know. Tradition says that the rest of his life was spent at Ephesus as its bishop, subject to the apostolic authority of St. John exercised throughout proconsular Asia. We find from the book of the Revelation that the Church of Ephesus had striven manfully against those 'which say that they are apostles and are not' in fulfilment of St. Paul's last injunctions, but had now 'left its first love' (Revelation 2:4). We may well suppose that Timothy's ministry was marked by the first characteristic, and that it was on his death that the Ephesian Christians fell from their first love. We learn from the two Epistles that Timothy was ordained by the laying on of hands of St. Paul and some presbyters, but when this occurred we do not know.

3. Date and Place of Composition. It was either written from Macedonia or some other point in the Apostle's last journey, 65 or 66 a.d. (1 Timothy 1:3).

4. Contents and Purpose. The Epistle may be regarded as an Apostolic Charge. Its chief purpose is to instruct Timothy as to his attitude to the forms of heresy which were prevalent, and to direct him in his choice of presbyters. The immediate assailants of the faith were a sect, the growth of which we can trace through St. Paul's Epistles. When he wrote the Epistle to the Galatians, 55 a.d., his adversaries were Jews proper, who had embraced Christianity but desired to combine with the gospel the practices and tenets of Judaism. When he wrote to the Colossians, 60 a.d., the sect had imbibed a number of speculative opinions, known later as Gnostic, which were derogatory to Christ, and added them to their previous tenets. When we reach the date of the Pastoral Epistles, 67 a.d., the Jewish basis still remained, but the most prominent feature of the belief was a more developed form of the Colossian heresy, which departed from faith in Christ and attached importance to 'knowledge falsely so called.' After the fall of Jerusalem, 70 a.d., the Jewish element grew weaker and weaker till it was either eliminated or merged in pure Gnosticism (from Gk. gnosis, 'knowledge'), which was a philosophy which attempted to explain the existence of evil by declaring evil to be a necessary quality of matter, denied the reality of Christ's sufferings, and too often found excuses for and was associated with a low state of morality. St. Paul here instructs Timothy to be bold in his opposition to the false teachers, whose doctrine at this time was evidently destructive of both faith and morals.

A secondary object of the Epistle is to give Timothy instructions as to the organisation of the Church, and as to the kind of men whom he should ordain as presbyters and deacons.

Its contents are nine charges to Timothy, interspersed with exhortations to him.

The Pastoral Epistles
General Introduction
The two Epistles to Timothy and the Epistle to Titus constitute a group by themselves, and are usually called 'The Pastoral Epistles,' because they deal to a large extent with matters of Church organisation and government. That they were all written by one author is generally agreed, not only by those who accept the tradition that St. Paul was the writer, but also by those who reject it. It will be convenient, therefore, to discuss the points common to all three, before dealing with each in detail.

1. Authorship. The authorship of these Epistles is one of the questions of NT. criticism upon which scholars are sharply divided. The objections urged against the Pauline authorship are of different kinds and varying degrees of weight, and may be briefly enumerated as follows: (a) Historical difficulties; (b) References to heresies; (c) Church organisation; (d) The description of St. Paul in the salutations; (e) Language and style.

(a) Historical Difficulties. It is impossible to find a place for these Epistles in the scheme of St. Paul's life, which is derived from the narrative in Acts and the references in the acknowledged Epistles. The journeys to which the Apostle makes reference are inconsistent with his movements as recorded in Acts. According to 1 Timothy 1:3, Timothy had been left at Ephesus while Paul proceeded to Macedonia; but in Acts 19:22; Acts 20:1; Timothy was sent from Ephesus to Macedonia in advance of St. Paul. In 1 Timothy 3:14 the Apostle intended to return to Timothy at Ephesus; but in Acts 20:4; Timothy was with him in Greece, and in Acts 20:14, Acts 20:17; St. Paul did not go to Ephesus, but sent for the Ephesian elders to meet him at Miletus. So in 2 Timothy 4:20 the reference to Trophimus cannot relate to the journey recorded in Acts 20:17 to Acts 21:8, for Trophimus accompanied the Apostle to Jerusalem (Acts 21:29). Again, the references in Titus 1:5; Titus 3:12, where St. Paul speaks of leaving Titus in Crete and asks him to meet him at Nicopolis, cannot be connected with the only occasion on which the Apostle visited Crete according to Acts (Acts 27:8), viz. when he was a prisoner en route for Rome, where Acts leaves him still under arrest.

These difficulties, however, are obviated when the tradition is accepted that St. Paul after his first imprisonment (Acts 28:30; Philippians 1:13) was set free in 62 or 63 a.d., and arrested again in 66 or 67. In the First Epistle of Clement of Rome to the Corinthians (about 97 a.d.) the writer speaks of St. Paul having 'gone to the extreme limit of the west.' This expression in a letter written at Rome seems to point to Spain. St. Paul had once hoped to visit that country (Romans 15:24); and in the 'Muratorian Fragment,' a document of date about 200 a.d., it is indicated that he had done so: a tradition which is mentioned later by Eusebius in the 4th cent., and Chrysostom in the 5th cent. If the genuineness of the Pastoral Epistles is established on other grounds, they give powerful testimony to St. Paul's activity during the period after Acts.

(b) References to Heresies. Many critics see in these Epistles, and especially in 1 Tim (1 Timothy 1:4; 1 Timothy 4:1-3; 1 Timothy 6:20), references to heresies which prevailed widely in the Church during the 2nd cent., and are classed under the name of Gnosticism. These heresies dealt with solutions of the problem of evil; they combined ideas from Jewish and heathen sources with Christian truth; they tended to represent Christ's earthly career and sufferings as only seeming, not real (Docetism); and they exalted knowledge (gnosis, whence the name) as a special privilege of the few, and superior to faith, the possession of the many.

The references to heresies in the Pastoral Epistles, however, are extremely vague and indefinite. There is no reference to Docetism, such as we find in 1 John (1 John 4:1-3), supposed to have been written at Ephesus before 100 a.d.; and the references to false doctrines in 1 Timothy 4:1-4; 1 Timothy 6:20 do not seem to require a 2nd-cent. date, or to conflict with the Pauline authorship any more than the references to heresies in Colossians 2:8, Colossians 2:18, Colossians 2:23 require that Epistle to be denied to St. Paul, and assigned to the 2nd cent. In the early Church, composed, as almost every congregation was, of elements diverse in race, education, and religion, it is not surprising to find the germs of false doctrine from the beginning, showing themselves sometimes in tendencies towards Jewish legalism (1 Timothy 1:7; Titus 1:14; Titus 3:9), as was the case among the Galatians at an earlier date; sometimes in philosophical speculations drawn from heathen sources (1 Timothy 4:7; 1 Timothy 6:20), as was previously the case among the Colossians. The heresies indicated in the Pastoral Epistles seem largely Jewish in origin. They are speculations about the Law (1 Timothy 1:7-10 cp. 2 Timothy 3:14-17), about genealogies (1 Timothy 1:14; Titus 3:9), about Jewish fables (Titus 1:14, and probably also 1 Timothy 1:4; 1 Timothy 4:7); and while the ascetic practices (1 Timothy 4:1-4) which some taught may have had some heathen elements, they are quite as likely to have been suggested by exaggerations of Jewish ceremonialism: see Romans 14:3; 1 Corinthians 8; Colossians 2:16, and cp. 1 Timothy 4:4 with Acts 10:11-15.

(c) Church Organisation. It has been objected to St. Paul's authorship of these letters that the indications of Church organisation are such as point to a time later than that of St. Paul. Titus was appointed to 'ordain elders in every city' (2 Thessalonians 1:5) in Crete; and both he and Timothy were instructed as to the qualifications of 'the bishop' (Titus 1:7-9; 1 Timothy 3:1-7). Timothy was also given instructions regarding the deacons (1 Timothy 3:8-10). The organisation, however, does not seem when examined to be more developed than was necessary in the Churches almost from the beginning. Deacons had to be appointed at a very early date in the Church at Jerusalem-although the name was not then given them, the corresponding verb is used of their work—(Acts 6:4); and elders were appointed by St. Paul in every Church in Galatia on his first missionary journey (Acts 14:23); while at Ephesus, at the end of his third journey, they were evidently a recognised body (Acts 20:17) entrusted with the duties of overseeing and teaching the flock (Acts 20:28). Nor is the term 'the bishop' (1 Timothy 3:2; Titus 1:7) necessarily an indication of a post-apostolic date. For (1) it is largely held that the terms 'bishop' (episcopos) and 'elder' (presbuteros) are used synonymously in these Epistles, as they undoubtedly were at an earlier period (Acts 20:28 cp. Philippians 1:1); and (2) even if, as is also influentially maintained, 'the bishop' here means the principal minister of the Church, it would still be hazardous to pronounce the Epistles non-Pauline. Many good authorities trace back the beginnings of episcopacy to the apostolic age, and so it is by no means impossible that in an apostolic Epistle, written as late as 65-67 a.d., the term 'bishop' might occur in its later sense.

(d) Paul an Apostle. Another objection has been found in the fact that, in letters written to intimate friends and disciples, the writer should emphatically assert his apostleship. This trait, it is said, indicates that they were written by some one who was using the Apostle's name at a later time, as the Apostle himself did not mention his apostleship in letters written to those with whom he was on friendly terms, whether churches or individuals (Philippians 1:1; Philemon 1:1). But these Pastoral Epistles are not, properly speaking, private letters. They were probably intended to be read to the Churches: 'the author is writing with his eye on the community'; and the fact that heresy and incipient faction were to be guarded against, sufficiently explains the assertion of apostolic dignity.

(e) Language and Style. The difference in language and style which exists between these Epistles and the undoubted letters of the Apostle is felt by many to be a serious objection to their genuineness. It is impossible here to enter into details; but there are a great many words and phrases found in these books, which are absent from the other writings of St. Paul, and there are over a hundred and seventy words used which are not elsewhere present in NT. A number of these words are, of course, necessitated by the fact that new subjects are here discussed; but there are many which cannot be thus explained. And on this ground alone many refer the Epistles to a later writer, who, according to some, has incorporated in them (especially in 2 Tim) fragments of genuine lost letters of St. Paul.

The argument from language, however, is by no means conclusive. The differences from the other Pauline Epistles in language and style may be the consequence of lapse of time. As the Apostle became older and travelled over new ground, meeting with new experiences, and making new converts, it would not be wonderful if he gained a wider command of language, and adopted a different mode of expression, according to the necessities of the case. As Farrar points out ('St. Paul': Excursus 27), 'St. Paul was the main creator of theological language.' He 'had to find the correct and adequate expression for conceptions which as yet were extremely unfamiliar. Every year would add to the vocabulary, and the harvest of new expressions would always be most rich where truths already familiar were brought into collision with heresies altogether new.' It has recently been ascertained by an examination in detail of about two hundred words which are not elsewhere found in the NT. that none of them had its origin later than St. Paul, that nearly half of them are found in the Septuagint, that over fifty are found in classical writers and writers who flourished not later than St. Paul, and that almost all the rest can be explained as necessitated by new subjects, or formed from Pauline or biblical words, or as otherwise consistent with the apostolic authorship. The argument from language would be valid and conclusive had it been shown that a number of words used in these Epistles did not come into use until after St. Paul's day. The fact that none can be shown to be of later date, but that almost all can be proved to be contemporaneous with the Apostle, indicates that there is nothing in the language of the Pastorals to conflict with their claims to be St. Paul's. It may be added that even critics adverse to the Pauline authorship recognise in these letters the reflexions of thoughts and ideas characteristic of the Apostle. Many think they see incorporated in them reminiscences of the Apostle and private notes he had written to companions and friends (e.g. 2 Timothy 1:15-18; 2 Timothy 4:6-22; Titus 3:12-13), and describe them as Pauline, though not by the Apostle himself. Advocates of a 2nd-cent. date admit that a detailed comparison of the Pastorals with the letters of Clement of Rome, Ignatius, and Polycarp, exhibits the former as 'astonishingly superior': and acknowledge that the writer was saturated with the contents of the genuine Epistles of St. Paul. Apart, therefore, from the historical and internal difficulties which have been dealt with, the Epistles suggest the apostolic authorship, and bear the marks of St. Paul's personality; and as these difficulties seem all to be capable of explanation, we need have little hesitation in receiving them for what they profess to be.

2. The External Evidence for the Pastorals is both early and good. They were probably made use of in the Epistles of Ignatius and Polycarp in the first quarter of the 2nd cent.; Irenæus (circ. 180) quotes from 1 Tim as a genuine letter of St. Paul; and they seemed to have been known to the writer of the letter from Vienne and Lyons about the same date. Tertullian and Clement of Alexandria, the African contemporaries of Irenæus, also speak of them as St. Paul's. Clement of Rome, who flourished in the end of the 1st and beginning of the 2nd cent., has many parallels to passages in the Pastorals; and, though some scholars think that this arises from their origin in a similar atmosphere, and amid a common phraseology, it is quite as likely that the similarities are due to Clement's acquaintance with the contents of these letters. Marcion, the Gnostic of the 2nd cent., omits these Epistles from his collection of authoritative Christian writings, and that, too, although he was 'a Pauline enthusiast,' accepting only St. Luke's Gospel, and the other ten Epistles of St. Paul. But Marcion was bound to reject these letters, if he was to save his doctrine, which they condemned by implication, root and branch; and no argument against their genuineness can be based upon the evidence of so interested and so prejudiced a witness. The external evidence therefore goes to support the view that St. Paul was the author.

3. Date. Accepting the Pauline authorship, we may conclude that these Epistles were written during the interval between the first and the second imprisonment of St. Paul at Rome. The Apostle arrived in Rome (Acts 28:16) probably early in the year 59. He was a prisoner there, dwelling in his own hired house (Acts 28:16, Acts 28:30) for two years. There the Acts of the Apostles leaves him. His appeal, however, seems to have been sustained and himself afterwards set at liberty. If he visited Spain, it must have been immediately after his release. Subsequently he revisited the scene of his earlier labours in Macedonia, and possibly in Ephesus (1 Timothy 1:3). Timothy had been in Ephesus for some time, and the Apostle asked him to remain there for a longer period. To instruct him further regarding his action in the difficult situation he had to face, St. Paul wrote the First Epistle to him from Macedonia, perhaps in 65 or 66. About the same time, or very soon after, he wrote the Epistle to Titus. From it we learn that Titus was in Crete, where he had been left by the Apostle (2 Thessalonians 1:5), who had visited the island probably on his way to Macedonia. St. Paul asked him to join him in the winter of the same year at Nicopolis. From Nicopolis St. Paul returned to Rome, whether under arrest or of his own will we cannot tell; but if he arrived a free man he was very soon a prisoner. From prison he wrote the Second Epistle to Timothy asking him to come to him (2 Timothy 4:9). Where Timothy was at that time does not appear. He seems to have left Ephesus, otherwise he would have known of Trophimus having been invalided at Miletus, which was close by, and also of the visit of Tychicus (2 Timothy 4:12, 2 Timothy 4:20). The Apostle felt that he was nearing his end (2 Timothy 4:6-7); he had already appeared before his judges (2 Timothy 4:16), but he evidently expected to be condemned. The Second Epistle to Timothy was thus written shortly before the Apostle's martyrdom in 67 or 68.

4. Church Organisation. The state of Church organisation exhibited in these Epistles is exactly what might be expected to have existed in the later years of St. Paul's life. When the Apostle in his first missionary operations had made a number of converts in any town or district sufficient to constitute a congregation, he appointed presbyters to minister and rule in it (Acts 14:23), perhaps also, as many maintain, a leading or presiding presbyter (episcopos) with special authority—all of them looking to the Apostle as their superior. When he, however, was no longer able himself to visit and control the various presbyters, and set in order the things that might be amiss, he selected one of his companions and assistants to act in his stead. This was the state of things in Ephesus (1 Timothy 1:3) and Crete (Titus 1:5). St. Paul had appointed Timothy and Titus to be his delegates in these places, though their duty in that capacity may only have been temporary (2 Timothy 4:9, 2 Timothy 4:21; Titus 3:12).

One of their duties was to appoint presbyters (elders) and (if presiding presbyters had been already introduced) bishops in these Churches (1 Timothy 3:1-7; Titus 1:3-9), who were to bear rule over the brethren (1 Timothy 5:17), and to teach and preach (1 Timothy 5:17; Titus 1:9). The functions of these officers, however, are not minutely detailed: it is their character upon which the Apostle dwells. The qualities in which they are to be preëminent are moral qualities, and they are to be held in honour in proportion to their diligence induty and faithfulness in teaching (1 Timothy 5:17).

Besides them, there were to be deacons appointed, whose duties would be much the same as those of the deacons appointed in Jerusalem in the earliest days of the Church (Acts 6:1-6). They would have charge of the temporal affairs of the Church, but might, like Stephen, also have part in purely spiritual work. The Apostle in their case also dwells not upon their functions, but upon their character (1 Timothy 3:8). Perhaps also deaconesses were appointed, charged with the care of the women in the Church and with the duty of commending the gospel to women outside its pale (1 Timothy 3:11, where many translate 'their wives,' RV 'women,' as 'deaconesses': see note there).

5. Christian Doctrine. Much stress is laid by the Apostle upon the proclamation of the true faith. Exception has been taken to the genuineness of the Epistle on the ground of the Apostle's insistence upon sound doctrine. But nothing could be more natural, as nothing was more necessary, than that emphasis should be laid upon doctrine, when heresy was rampant, and that the importance of the truth should be asserted in presence of false teaching. In any case, the doctrines taught are doctrines which St. Paul was continually insisting upon: God's desire that all men should be saved (cp. 1 Timothy 2:4 with Romans 3:29; Romans 10:12); Christ's manifestation as our Saviour, and His giving Himself as a ransom (1 Timothy 2:6); His death and resurrection (2 Timothy 2:8, 2 Timothy 2:11; 2 Timothy 4:8); our spiritual union with Him (2 Timothy 2:11-12; 2 Timothy 3:11); salvation not of works, but of free grace (Titus 3:5), etc. So in characteristically Pauline fashion practical teaching is closely connected with doctrinal, and the moral aspect of faith in Christ is impressed upon the recipients of the letters. It is doubtless important to 'hold fast the form of sound words,' but it is because the results of 'sound doctrine' are manifest in life and conduct (1 Timothy 1:9-10; 2 Timothy 4:3; Titus 2:1-2). A feature of the Epistles is the recurrence of the phrase 'Faithful is the saying,' used to introduce maxims of truth or duty. This expression occurs five times, viz. 1 Timothy 1:15; 1 Timothy 3:1; 1 Timothy 4:9; 2 Timothy 2:11; Titus 3:8. It would seem to point to the fact that favourite sayings or watchwords were current among the Christians by this time—perhaps extracts from manuals of instruction, which had already begun to be prepared for the use of the presbyters in preparing converts for baptism—which were quoted by the Apostle.

01 Chapter 1 

Verses 1-20

Timothy Reminded of his Commission, and Exhorted to Earnestness
1, 2. Salutation. An apostle] St. Peter and St. John, with regard to whose position no question was raised, are content to call themselves presbyters (2 and 3 John, 1 Peter 5:1), but St. Paul usually designates himself as an Apostle owing to the peculiarity of his call to the apostleship which led his adversaries to deny him the title; and for the same reason he claims that he holds his apostleship by the commandment of God the Father and the Lord Jesus Christ. God our Saviour] The full force that the Apostle assigned to the expression is shown in 1 Timothy 2:3 : 'God our Saviour, who willeth that all men should be saved and come to the knowledge of the truth.' Christ, which is our hope] so designated because it is through Christ that we have the hope of future salvation. 

2. My own son in the faith] see 1 Timothy 3:13 and Titus 1:4. St. Paul speaks of Onesimus in like terms as 'my son whom I have begotten in my bonds' (Philemon 1:10).

3-20. The first charge to Timothy. To remember and act upon the instructions already given him by St. Paul, which were to be firm in resisting the heterodox teachers in Ephesus, as the Apostle had been himself, and to promote love, purity, uprightness, and faith.

3. As I besought thee] The words 'so do' (i.e. remember and act upon my instructions), or 'so I do now,' RV, i.e. 'I repeat my charge to you,' must be supplied. When I went] RV 'when I was going.' It is probable that the charge was given to Timothy by St. Paul in Ephesus when he left that city himself. This journey he took in the interval between his first and second imprisonment. That they teach no other doctrine] RV 'not to teach a different doctrine'; better, 'not to teach heterodox doctrine.'

4. Fables and endless genealogies] not the Gnostic stories of emanations and æons, but idle Jewish legends and genealogical claims, as is shown by Titus 1:14; Titus 3:9.

Minister questions, rather than godly edification] RV 'minister questions rather than a dispensation of God.' This would mean one of two things, either that the heterodox teaching led to futile speculation and not to the spread of the knowledge of the dispensation of the gospel, or that it made men idle disputants instead of faithful dispensers of God's truth.

5-7. The end of the commandment] RV 'the end of the charge,' i.e. the aim of all true teaching as contrasted with 'fables and endless genealogies.' The gospel which Timothy had to preach consists of charity or 'love,' RV, springing from purity of heart, an enlightened conscience, and a sure faith. This was not the gospel preached by the heterodox teachers, whose doctrine consisted in quibbling subtleties, like those of the rabbis, and misrepresentations of the Law, the meaning of which they did not understand.

8-11. St. Paul guards himself against seeming to minimise the value of the Law. Properly understood, it was of the utmost use as a restraint of evil-doers. This he preached 'according to the gospel committed to his trust,' i.e. as a part of Christian teaching.

12-17. That the preaching of the gospel had been committed to him, leads him to offer a fervent thanksgiving for the grace so bestowed upon him, unworthy as he was.

12. Putting me into the ministry] RV 'appointing me to his service.'

13. I did it ignorantly] St. Paul's is an instance of that form of ignorance which excuses acts done through it, i.e. ignorance of fact, not of a moral principle. 

14. Grace.. was.. abundant with faith and love] The act of God (grace) is accompanied and supplemented by man's loving acceptance of it in faith.

15. This is a faithful saying] For this formula, peculiar to the Pastoral Epistles (cp. 1 Timothy 4:9; 1 Timothy 3:1; 2 Timothy 2:11; Titus 3:8), see General Intro. St. Paul's case is covered by the general principle that Christ came to save sinners.
16. First] St. Paul was in his own estimation first in sinfulness (1 Timothy 1:15), and first forgiven, as an example to other sinners to hope for pardon. 

17. A doxology of thanks to God for what He had done for him: cp. Romans 16:25. King] This title is applied to God only here and in 1 Timothy 6:15 and Matthew 5:35. Eternal] lit. 'of the ages,' but meaning 'eternal.' The original has 'king of the æons.' Had the doctrine of the Gnostic æons been in existence when the Epistle was written, this expression would not have been used without some contradiction of that theory or explanation of the words. This is an incidental proof of the early date of the Epistle.

18-20. He returns from the digression respecting himself to the subject of the charge previously given to Timothy, to resist heresy (1 Timothy 1:3), and to promote charity, purity, uprightness, and faith (1 Timothy 1:5).

18. I commit unto thee] The duty of maintaining the truth whereby to resist heresy is a trust committed to Timothy: see 1 Timothy 6:20; 2 Timothy 1:14. According to the prophecies] This trust he would fulfil in pursuance of declarations made respecting him by the 'prophets' of the Church at the time of his ordination. The 'prophets' are very prominent in the Apostolic Age: see Acts 13:1; 1 Corinthians 12. By them] in accordance with the anticipation of the 'prophets.'

19. Which] the guidance of their conscience. Concerning faith, etc.] RV. 'made shipwreck concerning the faith'; not their own belief, but the substance of the revealed truth.

20. There are two instances of excommunication in Scripture, (1) that of the Corinthian for immorality (1 Corinthians 5), (2) of Hymenæus and Alexander for heresy. We learn from 2 Timothy 2:19 that Philetus was one of Hymenæus' associates, but whether Timothy followed St. Paul's example and excommunicated him, we do not know. It is probable that the Alexander here mentioned is the same as 'Alexander the coppersmith' of 2 Timothy 4:14, who may have 'done' St. Paul 'much evil' at Rome during his trial, in consequence of the excommunication pronounced upon him by the Apostle at Ephesus. He may also have been the Alexander of Acts 19:33; Delivered unto Satan] because relegated from the Church to the world, from the kingdom of God on earth to the empire of Satan (Acts 26:18).

02 Chapter 2 
Verses 1-15

Concerning Prayer, Thanksgiving, and the Place of Women
1-8. The second charge to Timothy—to teach those over whom he was set to use public prayer and intercession.

1. Therefore] in the sense of 'well then.'

First of all] His first exhortation as to Christian men is that they should pray. Supplications, prayers, intercessions, thanksgivings] The duty of the Christian Church in the matter of intercession is to offer prayers for others, and to give thanks for good things happening to others, and for events relating to others which may be a blessing to herself.

For all men] Christian charity and good-will excludes none. 

2. For kings] Nero was at this time emperor. The Apostle's instruction, therefore, shows that the prayers of the Church are to be offered for bad rulers as well as good. For all that are in authority] that they may be so directed as to further the peace and prosperity of Christ's Church.

That we may lead a quiet and peaceable life in all godliness] cp. the Prayer for the Church Militant, 'that under him we may be godly and quietly governed.'

3. This is good] that is, the public offering of intercessory prayers.

God our Saviour] see 1 Timothy 1:1. 

4. Will have, etc.] RV 'willeth that all men should.'

5-7. A summary statement of the gospel which St. Paul preached. It is introduced in connexion with the doctrine of God's will that all men should be saved. Surely that is His will, is the Apostle's argument, for He is the God of all (there is no other), and Christ, Himself Man, is the Mediator of all (there is no other), and He is the Redeemer of all, as was shown to be the case, when the due time came, by the means appointed by God, one of which means was St. Paul's own preaching and his apostleship of the Gentiles. 

7. I speak the truth] St. Paul does not forget that his apostleship had been denied, and takes occasion to reaffirm it: see 1 Corinthians 9:1; 2 Corinthians 12:12.

Teacher of the Gentiles] Galatians 2:9. In faith and verity] The faith, which was also the truth, was the subject of his teaching to the Gentiles.

8. As to men (contrasted with women, about whom he is about to give a different charge), they are not to quarrel and dispute, but, wherever they are, they are to pray. Men] RV 'the men,' that is, the male members of the Church. Doubting] RV 'disputing.' Lifting up holy hands] the gesture of the early Christians, and perhaps the most natural gesture in very earnest prayer.

9-15. The third charge to Timothy, as to the comely behaviour of women, and their place in the Church.

9, 10. In like manner] rather, 'so also'; there is no likeness in the conduct enjoined on women to what has gone before. The first rule is, that their ornament is not to be braiding of hair or wearing of jewels or fine dresses, but good works and modesty and serenity of life. There is no prohibition of women wearing jewels and head-dresses and handsome gowns here, but they are not to regard them as their real ornaments in comparison with good life. 

11, 12. The second rule is, that they are not to teach in the congregation, and are to be submissive. 

13, 14. Two reasons which show, not cause, inferiority on the part of the woman. Man was created before woman, who was formed to be a helpmeet for him; and woman was the first transgressor, showing that her weakness more readily yielded to temptation. 

15. In childbearing] i.e. by keeping faithfully and simply to her allotted sphere as wife and mother.

03 Chapter 3 
Verses 1-16

Concerning the Officers of the Church
1-7. The fourth charge to Timothy, in respect to presbyters.

1. Desireth a good work] i.e. a noble occupation.

2. A bishop] RV 'the bishop,' RM 'overseer.' Some think (see General Intro.) that the terms 'bishop' and 'elder' are used interchangeably in these Epistles, as they seem to have been at an earlier date (Acts 20:28; Philippians 1:1). Others, however, think that, at the close of the apostolic age, to which these Epistles belong, the term 'bishop' was coming into use in the sense of a chief ruler of the Church, or presiding elder, and that that is the meaning here. In favour of the latter view it is urged that 'bishop' in these Epistles occurs only in the singular, and always with the definite article ('the bishop': see RV Titus 1:7), whereas 'elder' is found in the plural, and where it occurs in the singular has no article (1 Timothy 5:1, 1 Timothy 5:17, 1 Timothy 5:19; Titus 1:5). The question, however, requires to be handled with caution, owing to the limited and imperfect knowledge we have of the development of Church organisation in the first century.

The husband of one wife] lit. 'a man of one woman.' Four meanings have been attached to the words: (a) The presbyter is not to be a Christianised Jew, who, in accordance with the Law of Moses, had previously taken two wives. (b) He is not to take a second wife after the death of the first. (c) He is not to marry again while his divorced wife lives, (d) He is to be faithful to his wife, 'a man of one woman,' and 'keep himself only unto her so long as they both should live,' whether it were a first wife or a second wife. The last is probably the right exposition, as set forth by Theodore of Mopsuestia and Theodoret. In any case the presbyter or bishop is contemplated as a married man. Given to hospitality] This injunction was most necessary for the sake of travellers when inns in the modern sense did not exist: see 3 John 1:5.

4. Having his children in subjection] more exactly, 'having children (who are) in subjection.'

6. Novice] i.e. a recent convert. A 'bishop' or 'presbyter' must have Christian experience. Lifted up] The young presbyter's danger is the pride which led to the condemnation of the devil, and is the snare laid for him by the devil.

8-13. Fifth charge to Timothy—as to deacons and deaconesses.

8. Greedy of filthy lucre] Part of the office of the deacon was to 'serve tables' and administer relief to the poor, so that he had opportunity for peculation and base gains.

9. The mystery of the faith] the Christian faith, which, having once been hidden, is now revealed: cp. 1 Timothy 3:16.

11. Their wives] RV 'women': but instructions about women in general would not be thus parenthetically inserted. Both Light-foot and Ellicott translate 'deaconesses.' Such an order, which, it is certain, came into existence at a very early date, was especially necessary in the East owing to the strict seclusion of the female sex, who were thus debarred from the ministrations of men. Deaconesses were admitted to their order by the laying on of the bishop's hands ('Apost. Const.' iii. 15, viii. 19). They were not allowed to marry (Can. 15 of Chalcedon). Their duties were to minister generally to women, to assist at the baptism of women, to stand at the women's door of the church, to act as go-between between the clergy and women ('Apost. Const.' iii. 15, ii. 26, ii. 57, ii. 26). There were 40 deaconesses attached to the great Church of Constantinople in the time of St. Chrysostom. The order practically became extinct in the West, perhaps very gradually, after the tenth century, and lingered on rather longer in the East. But in the West it never completely died out in the Church of France, where to this day Benedictine abbesses receive the ordination of a deaconess. Both in England and Scotland it is now revived, and forms a most wholesome and scriptural channel through which organised women's work can be carried on.

12. Husbands of one wife] see on 1 Timothy 3:2.

13. Purchase] RV 'gain.' A good degree] RV 'standing,' a high position in estimation and influence.

14-16. Importance of the above charges, for the purpose of instructing Timothy how to act as a minister of God's Church—an institution which God has established to hold up the truth as a pillar supports a roof, and to keep it unshaken as a firm foundation gives security to a building. Were it not for the support and steadiness given to truth by the society of faithful men which maintains it, it would ere now have vanished from the earth.

16. Without controversy] rather, 'as we confess'; and then the Apostle quotes some words of an early confession of the Christian faith: 'He who was incarnate; whose righteousness was made manifest; who was an object of open vision to angels; whom the Apostles preached to the world; whom the faithful believed in; who at the end of His ministry was taken up into heaven.' The reading is apparently not God was manifest (AV), but 'He who was manifest' (RV). Mystery] The hidden secret now revealed in Christ, which is the basis of holiness: cp. 1 Timothy 3:9.

04 Chapter 4 
Verses 1-16

Various Directions and Exhortations
1-10. A return to, and emphatic reiteration of, the first charge to Timothy (1 Timothy 1:3-20) against heterodoxy and in favour of true godliness. This form of heterodoxy which he would have to oppose was an asceticism which taught that there was merit in abstaining from meats, and forbade conjugal intercourse as on a lower moral level than celibacy.

1. The Spirit speaketh (RV 'saith')] possibly in some definite prophecy of OT., or of our Lord, or of the Apostles, but more probably in the general prophetic testimony of the Church, and particularly in the present and former words of St. Paul himself (cp. Acts 20:29). In the latter times] RV 'in later times.'

2. Seared] RV 'branded.' Their consciences were not made incapable of feeling, but false principles were burnt into them. 

3. From meats] cp. Colossians 2:16.; 

4. If we partake of food and accept other such blessings with gratitude to the Giver, which naturally shows itself in words of thanksgiving, that food and those blessings are thereby hallowed to us; so that it is not only a mistake, but a sin, to refuse them.

6. Minister] The word diaconus is still used in its general sense (cp. Ephesians 3:7) as well as specifically (1 Timothy 3:8). 

7. Old wives' fables] such as those which are recorded in the apocryphal books of the 2nd cent., and became the mythology of the Middle Ages.

8. We are to train the body and exercise self-denial, which will help us to control our lower nature, and is often necessary to be practised that we may help others. It is 'profitable for a little' (RV)—that is, up to a certain point—as it is a help towards, and a part of, piety; but it does not lay up merit for us, and it does not procure for us the blessedness which is the promised result of piety in this and in the future life. 

9. This v. is parenthetical.

There was a Christian 'saying, the Apostle reminds Timothy, to the same effect as what he had written in the last verse. 

10. For] This word refers us back to the promise of the future life in 1 Timothy 4:8 : 'For,' says the Apostle, 'it is in hope of the future salvation, offered by God to all and attained by believers, that we bear toil and suffering.'

11-16. Sixth charge to Timothy—personal to himself.

12. Thy youth] Timothy was probably at this time between 35 and 40—an early age to be placed over other presbyters, all of whom were comparatively elderly men, as St. Paul's deputy. St. Paul was called a young man when his age was about the same (Acts 7:58).

13. Reading.. exhortation.. doctrine] i.e. the public reading of Scripture in church and sermons hortative and doctrinal. 

14. By prophecy] through the medium of prophecy: cp. Acts 13:1-2 for a parallel. This is a second reference to Timothy's ordination, and we see that in it the 'prophets' (preachers), presbyters, and St. Paul took part (1 Timothy 1:18; 2 Timothy 1:6). It is probably owing to this precedent that the presbytery alone, or in association with the bishop, according to the form of Church polity in use, has to do with laying hands on a presbyter at his ordination. 

16. Thou shalt.. save] i.e. be the salvation of, or the means of, saving.

05 Chapter 5 

Verses 1-25

Regarding Widows and Accusations against Elders
1. Rebuke] This shows the authority which Timothy exercised. An elder] i.e. an elderly man, not one officially so named.

3-16. The seventh charge to Timothy—as to widows.

3. Widows indeed] Each local Church kept a list of the widows belonging to the congregation, who were supported by the alms of the faithful if they were widows indeed, that is, if they had none to help them (1 Timothy 5:4-5). In return, they did what services they could to the brethren. 

4. Nephews] RV 'grandchildren,' whose duty it was to take charge of their relations. Them] i.e. the children or nephews. 

7. Blameless] RV 'without reproach,' that the Church widows may not be spoken ill of as women whom their relatives ought to support. 

9, 10. The qualifications for being put on the widows' list, besides being destitute, are, (1) to be 60 years of age; (2) to have been faithful to her husband or husbands (a 'woman of one man'); (3) to be of good reputation; (4) to have brought up her children well; (5) to have shown hospitality to strangers (cp. 3 John 1:5); (6) to have washed the saints' feet (i.e. humbly ministered to her fellow-Christians; (7) helped any in distress; (8) to be fruitful of good works.

11-15. Reasons against admitting younger widows. After devoting themselves to the service of Christ in their first grief, they may afterwards marry and give up their work, in spite of the promise they made at the beginning, and if not that, they may become gossips and scandal-mongers. It is better that they should marry again, and occupy themselves with the cares of a household. From this we see that St. Paul was no enemy to second marriages, and he would not, therefore, have excluded elderly women from the widows' company because they had been twice married. This view confirms the meaning already given to 'wife of one man' (1 Timothy 5:9).

12. Having damnation] or, 'condemnation'; rather, 'incurring severe judgment.'

15. Some] i.e. some widows. The enthusiasm with which they had embraced Christianity and received St. Paul's gospel had already worn off. With some temperaments it takes but a short time for this to occur—a shorter time generally in women than in men. They had turned aside out of the right path, and were, therefore, going after Satan. 
16. Any man or woman that believeth] RV 'any woman that believeth.' Not only children and grandchildren, but other relatives likewise, are to support aged widows, and so spare the Church's fund. The injunction must apply to men as well as women, though the RV reading stands on the better authority of MSS.

17-25. Resumption of charge to Timothy as to presbyters. (1) Presbyters distinguished by their zeal, specially those distinguished in preaching and catechising, are to have higher honour and a larger stipend than the rest. (2) An accusation against presbyters is not to be entertained by their superior officer (apostolic deputy, possibly bishop) sitting by himself and listening to reports, but only before (AV), 'at the mouth of' (RV), two or three witnesses, who would confirm each other's statements (Deuteronomy 19:15), and also make the case to be publicly known to the Church. (3) Presbyters must not be appointed hastily, or those who admit them into the ministry will be answerable for their ill-doing.

17. Elders] In 1 Timothy 5:1 this word had meant elderly men; here it means presbyters. This order of the ministry consisted at the time of elderly men, whence they had the name of elders or presbyters. 

18. Thou shalt not muzzle the ox] Deuteronomy 25:4; 1 Corinthians 9:9; And, The labourer is worthy of his hire] read, 'And the,' etc. The words seem St. Paul's, not a quotation. 

20. Them that sin] Their punishment is to be public, not kept secret for fear of scandal.

21. The solemnity of St. Paul's words emphasises the responsibility of imposing penalties on a presbyter. The elect angels] not a particular class of angels, but the angels who are chosen by God as His ministers. 

22. Lay hands] It was Timothy's office now, as it had been St. Paul's previously (2 Timothy 1:6 and that of the presbytery or bishops (at least afterwards), to appoint presbyters by the laying on of hands. Some find here a reference to the absolution of offenders or heretics.

23. A continuation of the personal charge to Timothy. St. Paul seems to have been re minded to give the present injunction by the evident necessity of Timothy's taking care of his bodily health, if he is to carry out the work of his office satisfactorily. He, therefore, inserts it parenthetically. It teaches us that if the body needs the stimulant of wine, it is right to take it in moderation.

24, 25. Some men's sins] Return to the subject of laying on of hands. Some candidates for ordination have characters so evidently bad that their unfitness is plain before probation; in others it comes out later. And the same may be said of worthy candidates; some are plainly fit at first sight, others will be found fit on looking below the surface. So that Timothy must exercise his judicial functions on presbyters and candidates for orders very cautiously. 

25. They that are otherwise] The character of those who differ from the class just mentioned by their goodness not being self-evident, will yet certainly come out in a short time.

06 Chapter 6 

Verses 1-21

Concerning Servants, the Rich, and Corrupt Teachers
1, 2. The eighth charge to Timothy, as to bondservants or slaves. We have here an indication of the way in which Christianity abolished slavery—not by denouncing it, but by implanting the idea of Christian brotherhood, which was incompatible with it: see Intro, to Philemon. If a Christian were the slave of an unbeliever, his submissiveness was to be such as to earn credit for his profession. If he had a Christian master, he was to be the more zealous in his service, inasmuch as his master, who derived benefit from it, was a believer like himself, and therefore an object of love.

2. Because they are faithful and beloved, partakers of the benefit] RV 'because they that partake of the benefit of their service are believing and beloved.'

3-10. Resumption of the charge against heterodox teachers. They had all the faults already mentioned, and in addition they made use of religion as a means of getting money, or, as they expressed it, of 'gain.' Reproving them, St. Paul points out in what sense religion is a 'gain,' namely, that it produces resignation and contentment of mind, which prevent the disquieting effects of covetousness, whereas the desire of 'gain,' in the sense of money-getting, leads to every kind of evil-doing.

3. Wholesome words] RV 'sound words.' Even the words of our Lord Jesus Christ] His teaching in the Gospels. 

5. Supposing that gain is godliness] RV 'supposing that godliness is a way of gain.'

8. Raiment] RV 'covering.' Houses may be included as well as clothes. 9, 10. Similarly Seneca, 'Ep.' 87, 'While we wish to gain riches we fall into many evils.'

11-16. Resumption of personal charge to Timothy. Timothy's conduct was to be in absolute contrast with that of the heterodox teachers, who valued religion as a source of gain. He must be faithful, as he had promised when he made his confession of faith, and as Christ faithfully made His confession before Pontius Pilate. This faithfulness Timothy was especially to show in keeping safe the truth committed to him by St. Paul, which he was to do his part in maintaining uncorrupted till the Second Coming of Christ, which God would manifest at His own time.

11. O man of God] cp. 1 Samuel 2:27; 1 Kings 12:22.

12. Art.. called] RV 'was called.' A good confession] RV 'the good confession,' made when he was admitted into the Church, or possibly when he was brought before a Roman magistrate to answer for his faith (Hebrews 13:23).

14. This commandment] i.e. the sum of the charges contained in the Epistle. Without spot, unrebukeable] Timothy's faith is to be without spot, so that he should be without reproach. Until the appearing] These words do not necessarily indicate a belief on St. Paul's part that the Coming of the Lord would be in Timothy's lifetime. It might be, and then Timothy would have kept his deposit to the end if he were faithful; it might be later, and then he would have done his part in keeping it in his generation. The Return of the Lord is to take place in God's time, which 'He hath placed in His own power' (Acts 1:7).

15, 16. Probably an ascription of praise in use in the Apostolic Church.

17-19; The ninth charge to Timothy, arising out of 1 Timothy 6:6-10, respecting the rich. He is to instruct them not to trust in their riches and grow conceited, but to be ready to give to others, so laying up for themselves a treasure in heaven. The right use of wealth, as of all other of God's gifts, while it will not earn eternal life, will yet conduce to our attainment of it, good works not being the cause, but being nevertheless, in adults, a condition of salvation.

18. Ready.. to communicate] i.e. to contribute generously of their substance.

19. Laying up in store] see Matthew 6:19; Luke 16:9. Eternal life] RV 'life indeed,' following a reading which, has slightly the better authority of the two.

20-22. Final and impassioned appeal to Timothy. The faith is a 'deposit' (RV) which St. Paul has committed to Timothy (2 Timothy 1:13-14), and which it is his office, as it is now the office of the Church, to keep safe and uncorrupted for the salvation of the world in spite of gnostic or agnostic speculations and theories. 'Who at this day,' says Vincentius Lerinensis, 'is Timothy but either generally the whole Church, or especially the whole body of prelates, who ought either themselves to have a sound knowledge of divine religion, or to infuse it into others? What is meant by keeping the depositum? Keep it, quoth he, for fear of thieves, for danger of enemies, lest when men be asleep they oversow cockle among that good seed of wheat which the Son of man hath sowed in His field. Keep, quoth he, the depositum. What is meant by this depositum? It is that which is committed to them, not that which is invented by thee; that which thou hast received, not that which thou hast devised; a thing not of wit, but of learning; not of private assumption, but of public tradition; a thing brought to thee, not brought forth of thee; wherein thou must not be an author, but a keeper; not a founder, but an observer; not a leader, but a follower. Keep the depositum, quoth he; preserve the talent of the Catholic Faith safe and undiminished; that which is committed to thee, let that remain with thee, and that deliver. Thou hast received gold, render thou gold; I will not have one thing for another. O Timothy, O Priest, O Teacher, O Doctor, if God's gift hath made thee meet and sufficient, for thy wit, exercise, and learning.. let them that come after you rejoice at arriving at the understanding of that, by thy means, which antiquity, without that understanding, had in veneration. Yet for all this, in such sort deliver the same things which thou hast learnt, that albeit thou teachest after a new manner, yet thou never teach new things' (c. 22). No one has better grasped and expressed the underlying thought and purpose of St. Paul's appeal to Timothy than Vincentius.

